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INTRODUCTION:
THE TIME OF THE CANNIBALS

Consulting many people at this time, one signal came in most clearly.
Don’t go against Tassos Papadopoulos or he will eat you for breakfast. For
the first time I felt fear. The people telling me this were from the sixties
generation, the time of the cannibals, and they knew a few things. I had
nightmares in which I was being turned over a fire like a piglet on a spit.
Gathered around were Tassos and his ministers discussing my progress
and deciding what to spread over my half-burnt skin. In the end, this is
the problem in Cyprus. Everyone is frightened of being barbecued. (An-
gastiniotis 2005, 44)

I quote this passage from a short book by Tony Angastiniotis, a Cypriot
photojournalist and activist who is probably best known for his documen-
tary films, Voice of Blood (2004) and Voice of Blood 2: Searching for Selden
(2005). These films expose the massacres of Turkish-Cypriot villagers at
Murataga, Atlilar, and Sandallar committed by Greek-Cypriot irregulars
and National Guardsmen in the summer of 1974.! That July, an attempted
coup by right-wing extremist Greek Cypriots, backed by the junta in Greece,
provoked the invasion of the island by Turkish military forces. The war
that ensued caused mass casualties and massive displacement, as Greek
Cypriots evacuated to the south of the island and Turkish Cypriots to the
north.? This de facto division between north and south—enforced until
2003 by an impassable border, and since 2003 by the discretion of check-
point police and soldiers—put a provisional end to two decades of civil,



paramilitary, and state violence, but also led to the indefinite occupation
of the north by the Turkish military: an enduring state of affairs known
colloquially as “the Cyprus Problem.”

The Voice of Blood films made by Tony Angastiniotis have been widely
seen in the north of Cyprus, but in the south, they have never been broad-
cast or publicly screened,® and Angastiniotis himself—who identifies as
Greek Cypriot (among other things)? and is taken as a traitor by Greek eth-
nonationalists in the south—has been the target of press attacks and per-
sonal death threats. His films are available on YouTube, where they appear
to have found a large audience in the Cypriot diaspora in the United King-
dom and the United States. I came across this passage when I was reading
his book, Trapped in the Green Line: The Story behind the Documentary,
“Voice of Blood” (2005), which he wrote as a companion to the films once
they had started to gain notice internationally. I was reading the book for
other reasons, but when I came across the name of Tassos Papadopoulos, it
affirmed my sense of his heavy presence everywhere in the modern history
of Cyprus. Papadopoulos was president of Cyprus when Angastiniotis was
making his films and feeling that mortal fear. His nightmares resound in
what happened to Papadopoulos’s own body.

On July 15, 2010, midway through the first sweltering summer I spent in
Cyprus, when I was living in the southern coastal city of Limassol and mak-
ing a habit of watching the evening news on several Greek-language TV
channels (as broadcasts in Turkish from the north were inaccessible with-
out a satellite dish), I caught a short segment on the public news channel
covering the opening day of the trial of three men for the theft of Papado-
poulos’s body. Although I mentioned it in my field notes later that night,
the segment passed through my attention as quickly as the other headlines
of the day: commemorations of the attempted coup in 1974, a Turkish in-
fraction of Cypriot airspace, the decision on a Cypriot property case made
by the European Court of Human Rights. A few weeks later, however, I was
enlightened by a British expatriate—a financial adviser who had been work-
ing at an offshore bank and living in Cyprus for many years—at a dinner
party hosted by a Cypriot language teacher we both knew. The banker was
commenting on all the “embarrassing events,” as he called them, that had
occurred in Cyprus in just the past few weeks, including the theft of 175 ki-
los of ammunition from a National Guard camp, which, he said, must have
been facilitated by an “inside man”; the discovery of a living, prematurely
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born baby in the laundry at Nicosia General Hospital; and the disappearance
of Christopher Metsos, alleged paymaster of a Russian spy ring traveling
under a fake Canadian passport, who had been arrested on an FBI warrant
in Larnaca airport and released on bail only a few weeks earlier. Metsos’s
escape from Cyprus, the banker insisted, could only be explained by pres-
sure exerted on then-president of Cyprus, Demetris Christofias—head
of the Communist Party who had been educated in the USSR—by then-
president of Russia, Dmitry Medvedev, just as Gazprombank, the financial
services wing of the Russian energy company, Gazprom, was establishing
offices in Limassol and bringing to Cyprus a massively lucrative contract
for natural gas exploration.

And then, the banker continued, there was the saga of the underworld
crime figure Antonis Prokopiou Kitas. Known as the “Al Capone” of Cy-
prus, Kitas had been in prison since 1994 for the rape and murder of two
immigrant women. In 2008, he had escaped from custody during a three-
month stay at a hospital in Nicosia, the capital city, where he had seen as-
sociates and family members every day, liberally used his cell phone and
laptop, and impregnated his second wife during a conjugal visit. Although
he had been apprehended a few weeks later and sent back to prison, he was
in the news again now, in July 2010, because, along with his younger brother
and an employee of their family, he was on trial for the theft of the body of
former president Tassos Papadopoulos. The employee had apparently at-
tempted to extort a ransom for the body from the Papadopoulos family
and had instead gotten himself and his co-conspirators caught. According
to the news broadcast I saw, the arrest of the culprits had put an end to
months of high-pitched speculation about the identity and possible motives
of the thieves. What is this? the banker exclaimed, snorting into his gin and
tonic. This is what we’re dealing with in Cyprus!

“This” was my introduction to the foreigner’s mythology of Cyprus as
an exotic land of geopolitical intrigue, mix-ups, cover-ups, and organized
crime—crime in which not only the British banker himself may have been
implicated, as an employee of one of the best-known local money-laundering
firms, but multiple presidents of Cyprus as well. In the time that followed,
as I spent months turning to years in Cyprus, I learned to know better—to
see past the folly and intrigue and to find the wit and the story of power
behind them. Yes, I got very accustomed to looking behind visible surfaces
in Cyprus to see what they were obscuring from view. And that is part of
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the problem I face in interpreting this mythology, filtered (still) through a
foreigner’s lens: the challenge that secrecy poses to knowledge in the “drama
of revelation,” as Michael Taussig frames the exposure of public secrecy, in
which nothing is revealed but the play of surface and depth that gives the
seductive impression of a truth behind appearances (Taussig 1999, 58, 51).
In any case, the story of the president’s body stuck with me over the years,
and it sticks with me still. In part, this is because it perfectly epitomizes the
conspiracism in which Cypriots are so often accused of indulging—most of-
ten, by Cypriots themselves. One such accuser is Yiannis Ioannou, a Cy-
priot professor of comparative literature at the University of Cyprus and
author of Conspiracy Theory and the Culture of Partition: Essay on the
Political Culture of Cyprus. This book was published in 2009, on the eve of
the sixty-year anniversary of Cyprus’s independence from Great Britain; it
takes as its point of departure the period from 1950 to 1974, when histories
of modern Cyprus often begin. This period is what Tony Angastiniotis called
the time of the cannibals: the time of anticolonial struggle and then decolo-
nization after the founding of the Republic in 1960, when Cypriot sover-
eignty was inaugurated within the intimate divisions of Greek and Turkish
ethnonationalism strategically nurtured by British colonial rule. In the
1950s, EOKA, a Greek-Cypriot armed resistance group, waged a successful
guerilla campaign against the British with the ultimate aim of uniting Cy-
prus with Greece—also targeting Turkish-Cypriot civilians as well as mem-
bers of TMT, a Turkish-Cypriot organization of armed irregulars then
forming in response to EOKA’s actions.® Instead of union with Greece, the
1960 Constitution established the independent sovereignty of Cyprus and
a power-sharing framework for Greek-Cypriot and Turkish-Cypriot com-
munities contested almost from its inception by Greek-Cypriot authorities—
including the Republic’s first president, Archbishop Makarios—who were
still intent on union with Greece. The irredentist movement initiated by
EOKA in the 1950s was revived between 1971 and 1974 by its successor group,
EOKA-B, an overtly ethnonationalist parastate terrorist organization that
targeted not only Turkish Cypriots but also Greek-Cypriot leftists and even
moderate supporters of President Makarios, who by then had distanced
himself from the project of union with Greece. The alignment of EOKA-B
with Greek military officers and Greek political operatives representing
the interests of the Greek junta (1967-1974) in finally “restoring” Cyprus to
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its Greek “homeland” led directly to the attempted coup, the invasion of
Cyprus by the Turkish military, the war in the summer of 1974, the de facto
division of the island, and the occupation of the north by Turkish forces
ever since.

This postcolonial history of war has thus established “Greek” and “Turk-
ish” as the given coordinates of social and political division that work to
stabilize power in ethnonational terms. In the postcolonial geography of Cy-
prus, “Greek” maps onto the Republic of Cyprus, the regime in the south
that enjoys international recognition and membership in the European
Union, while “Turkish” maps onto the regime in the north, which unilater-
ally declared its sovereignty as the Turkish Republic of Northern Cyprus
(TRNC) in 1983 but is recognized as such only by Turkey, the occupying
power.® In this book, I use the term “Republic” to refer to the region and
the state apparatus in the south, in its exclusion of the TRNC—an exclu-
sion that figures prominently in the story of Papadopoulos’s body.

The so-called Green Line dividing the northern and southern regions of
Cyprus endures at the time of this writing; it survived an island-wide refer-
endum on the only reunification plan ever proposed to Cypriot publics, in
April 2004. Known as the Annan Plan, after UN secretary-general Kofi An-
nan, it was supported by most Turkish Cypriots but rejected by most Greek
Cypriots, discouraged by an unlikely coalition of political leaders, includ-
ing then-president Tassos Papadopoulos and then-president of the House
of Representatives, Demetris Christofias, who defeated Papadopoulos in the
next presidential election and was in power when he died. UN-mediated
negotiations between Greek-Cypriot and Turkish-Cypriot authorities in
2008-2010, 2010-2012, 2014, 2015-2017, and 2021 opened and closed with-
out a settlement.

In his book about conspiracy theory in Cyprus, Yiannis loannou uses

» «

concepts such as “political culture,” “culture of division,” and “culture of
paranoia” to theorize the growth of Hellenic and Christian conservatism
in the south, in the form not of right-wing factionalism on the margins of
political life but rather of mainstream Greek ethnonationalism. He associ-
ates this transformation in Cypriot political culture in the south with wide-
spread “belief” in what he calls “satanic conspiracies” behind the division
of the island from 1974 through to the present—a time when many Greek

Cypriots were displaced from their ancestral lands, radically isolated from
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Turkish Cypriots, and entrained in long-term processes of urbanization and
middle-class formation. In the afterlives of British colonialism, these pro-
cesses have taken public discursive form as development, modernization,
and prosperity.

Ioannou’s diagnosis is despondent and bitter as he considers what Greek
Cypriots have allowed themselves to become in the absence of “proper rea-
son” [opB0¢ Adyoc]. The conspiracy theories of the division that he dubs “sa-
tanic” variously depict the control of Cyprus by outside forces, or forms of
secret governance within Cyprus, that have remained invisible and unac-
countable to democratic processes since Cyprus’s independence. They refer
to secret deals between foreign powers and Cypriot authorities; interven-
tions by the CIA, KGB, and MI6; and covert orchestration by the deep state
in Turkey and the parastate in Greece under the junta of irregular insur-
gency and counterinsurgency groups that perpetrated much of the violence
during periods of what is often called “intercommunal” conflict in 1963-
1964, 1967, and 1974.

These conspiracy theories trade in and comment on Cold War geopoli-
tics, characterizing the roles played in Cyprus by the United States, the
United Kingdom, Greece, and Turkey by way of their socialist or anticom-
munist ideological alignments and economic arrangements. (That Cyprus
was part of the Non-Aligned Movement after its independence in 1960
helps to explain its vulnerability to the play of these “great powers” and
“parent states.””) The “paranoia” these theories express, for loannou, can
thus be seen as a Cold War haunting, or what Joseph Masco (2014) calls
a “national security affect”—an affective “infrastructure” connecting the
Cold War to the present.® Conspiracy theories about the division of Cyprus
take the Cold War as a causal force in Cypriot history that continues to
shape foreign interests today—on the part of the United Kingdom, the
United States, Russia, Israel, the Gulf states, China—in the exploitation of
Cypriot lands and oft-shore zones for natural resource extraction, tax ha-
vening, money laundering, and investment prospecting facilitated by the
purchase of property and citizenship.” Thus, for Ioannou, while conspiracy
theories about the division of Cyprus have specific historical referents in
the period 1950-1974, they continue to animate contemporary political life
in Cyprus as a filter for the interpretation of everything that has happened
since—not least the chronic failure of peace talks!’—as a repetition or ex-
acerbation of the division:
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It is clear how the culture of conspiracy [in Cyprus] is fortified and
strengthened, and how it counteracts any lucid, rational comprehension
and analysis of phenomena. It favors a comforting interpretation of
developments that renders all Cypriot heroes innocent, and attributes
tribulations, failures, and catastrophes to factors outside Cyprus. A per-
secution complex and xenophobia replace substantive political analysis.
The terrorization of the people activates their survival instinct, prod-
ding them to rally around their leaders and return them to office time
after time. (Ioannou 2009, 119-20)

In this depiction, conspiracy theories about the division of Cyprus frame
the division as both the beginning and the end of history: a wound inflicted
by the Great Powers that will never heal, collapsing past and present in an
enduring “culture of conspiracy.”

In this book, I want to problematize this notion of a Cypriot “culture of
conspiracy” by treating the time of Cypriot conspiracy theory as a question
rather than a foregone conclusion. This ambition was inspired in part by
my reading of a vast and growing academic literature on conspiracy theory—
mostly anglophone, some of it Cypriot, much of it American, for reasons
I address below. This literature—which I call conspiratology, meaning theory
about conspiracy theory''—is characterized by a great deal of intertextuality,
cross-referencing, and self-conscious intervention into ongoing debates,
features that facilitate my treating it as a corpus or genre. Another of its
characteristic features is the insistence by authors on the specificity and
urgency of conspiracy theory in the moment when they are writing. Many
of the works I consulted when I initiated my research in Cyprus nearly fif-
teen years ago were written between the mid-1990s and the early 2000s, a
time that authors explicitly framed as millennial: marked by the rise of fi-
nance capitalism, the internet, and the so-called New World Order form-
ing in the wake of Soviet collapse, leaving popular culture haunted by a
muddle of Cold War ghosts.!? Peter Knight, for example, cleanly opens the
first chapter of his book, Conspiracy Culture: From Kennedy to the X-Files,
with the line, “At the turn of the millennium in America, it seems that
conspiracy theories are everywhere” (Knight 2000, 1). Jodi Dean, writing
about alien abduction and “American paranoia” in Aliens in America: Con-
spiracy Cultures from Outerspace to Cyberspace, writes, “It’s a symptomatic
or extreme form of what is widespread in everyday life at the millennium”
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(Dean 1998, 5). Jack Bratich, in Conspiracy Panics: Political Rationality and
Popular Culture, goes so far as to describe the 1990s as the “conspiracy decade”
and diagnoses the profusion of conspiratology scholarship at the time as a
“conspiracy panic” (Bratich 2008, 63). James Faubion’s pensive philosophical
ethnography of the Branch Davidians, The Shadows and Lights of Waco
(2001), is subtitled Millennialism Today, which really says it all.

Although each of these theorists (and many others besides) approached
the fringe cultures that interested them quite differently and with disparate
objectives, millennial parameters were crucial to all of their framing of con-
spiracy theory as an object for analysis at that time, and to the epistemologi-
caldisorientationthat pervaded—again, explicitlyand self-consciously—their
own analytic maneuvers. Thus, in his preface to perhaps the most widely
cited work in this literature, Paranoia within Reason: A Casebook on Con-
spiracy as Explanation, published in 1999 as part of a series entitled Cultural
Studies for the End of the Century, George Marcus explains,

The short-term time-space of this series is signaled by the loaded label,
fin de siecle, in which it periodizes and limits itself, and cultivates a cer-
tain detachment, while understanding that this is not the old claim to
value neutrality enabling the truth. Detachment arises from and is a way
to cope with bewilderments and cynicisms that seem so much part of the
age. (Marcus 1999, xi)

Even Susan Lepselter’s much more recent book, The Resonance of Unseen
Things, a study of “a vernacular American poetics” on themes of captivity
and independence, drawing largely from UFO stories of alien abductions,
takes the 1990s as its explicit “time frame,” despite a lapse of some twenty
years between the experiences she writes about and the writing itself (Lep-
selter 2016, 1, 3). “When I think of that period now,” Lepselter says, “it is like
an eye in a hurricane.” The storm was 9/11 and the many wars that ensued,
along with the proliferation of “antigovernment conspiracy theories.” Lep-
selter does not argue that anyone had seen it coming during the previous
decade. “Yet,” she explains,

in many ways, libertarian discourses and movements based in a conspir-
atorial sensibility that achieved political ascendancy in the early twenty-
first century were already latent, not just in the common populist strand
long-standing in America, not in some quintessential “paranoid” quality
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of American character, but specifically in the uncanny talk that mush-
roomed in the 1990s. (2-3)

Lepselter hears that “uncanny talk” in improvised, fleeting spaces of
sociality that nurtured its expression and collective articulation: support
groups for UFO believers; UFOlogy conferences; homes, bars, cars, and
workplaces in a pseudonymized “midsize southern city” (3) and in the well-
known town of Rachel, Nevada, bordering Area 51. Her text traces and
evokes the “sense of resonance” animating her interlocutors’ stories about
their “weird experiences,” insinuating the connections they perceived among
those experiences and pressing their attention toward a hidden structure, a
“structural something,” the “powers that be,” behind it all (5; 27, 11; 34; 55).
Though Lepselter evokes the “senses of place” felt “deeply, ambivalently” by
her interlocutors in the spaces where they talked, and though one chapter
of the book is in part a rumination on a particular place that is both lived
in and mythologized in American popular culture, she does not frame any
of those spaces or places as the sites of a “unified, emplaced American sub-
culture” (17). She is more interested, she explains, in the “metacultur[a]l”
“real” of captivity, whose meaning as a narrative trope has formed cumula-
tively through the “continuous, overlapping elements” of UFO stories and
a trove of other lore, especially stories about Native American abductions of
white settlers in the seventeenth to nineteenth centuries.”® Lepselter thus
appreciates the complex temporality of the poetic materials she assembles
in her book, but the time of the “uncanny talk” indexing the collective ex-
perience she evokes ethnographically is specific: the millennial turn. The
1990s were strange times, it seems—at least in America.

My own interest in the conspiratology emerging from those times was
not, at least initially, linked to any distinctive features of millennial Ameri-
can culture. I had synched up with the recursive temporality of Cypriot con-
spiracy theory, which oriented my own analytic gaze toward the 1970s and
opened indefinitely onto the horizon of the future. But here we are again.
The 2010s-2020s are strange times, it seems—at least in America. Conspir-
acy theory is once again a matter of popular and academic concern: for
many, a sign of the Trumptimes, marked by resurgent authoritarianism, the
fragmentation of publics and communities, the twinning of denialism with
racism and nativism, and other profoundly disturbing and surreal swerves
toward the far right, epitomized by QAnon. In this connection I note that,
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in the first season of the popular Slate podcast Slow Burn, released in 2017-
2018, host Leon Neyfakh argued that it was the Watergate scandal that first
led to the mainstreaming of conspiracy theory in American culture; in its
structure and content, the podcast drew a straight line of continuity from
that time to the profusion of conspiracy theories in millennial America and
again in the Trumptimes." In other words, the podcast implicitly argued
not only that today’s strange times are a distinctive period of conspiracy the-
orizing in the same way that the 1970s and 1990s were but also that they are
strange in that way because the 1970s and 1990s were.

This hypothesis of continuity leads me to ask: What do we learn about
conspiracy theory by historicizing it, and specifically, by periodizing its
flourishing in epochs, eras, and moments? How do we use periodization to
divide up complex worlds of interconnected concepts, affects, institutions,
aspirations, policies, fates, and figures associated with conspiracy? On what
grounds can we disaggregate what is enduring, stable, and systemic in those
worlds from what is emergent, inchoate, and fluid? What kinds of contexts
do we create and destroy when we organize time in this way? These are ques-
tions about what it means to do research in complex time, apprehending
distinct scales and modalities of experience and change in structural and
epistemic conditions, while the concepts and theories we exercise in assess-
ing those conditions are also shifting, transforming, fading and returning,
seeming new again, in ways that are out of synch with the historical time
frames that our knowledge practices render expedient.

These questions themselves are not new, and yet they may be timely. In
her Frazer Lecture delivered in 1986, Marilyn Strathern gave them an in-
triguing inflection by thematizing the timeliness itself of concepts and the-
ories. “Ideas seem to have the capacity to appear at all sorts of times and
places,” she said,

to such a degree that we can consider them as being before their time or
out of date. . . . The presence or absence of particular ideas does not seem
enough to account for such movement. They collapse a sense of history
into a sense of déja vu. . . . For a non-historian, the problem is this: If one
looks hard enough, one can find ideas anticipated long before their time,
or one can trace their similarity through time. Yet, when one looks again,
and considers other ideas, the sense of similarity vanishes. (Strathern
1987, 251, 253)
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The concept of ethnocentrism is the “idea” Strathern probes in her Frazer
Lecture—an idea around which the field of anthropology has organized it-
self since at least the modernist break with the work of early figures such as
Sir James Frazer himself, according to the disciplinary history Strathern of-
fers, leaning—with some irony—on L. C. Jarvie. Ethnocentrism on her ac-
count is an inclination (implicitly) or an argument (explicitly) to privilege
the values and concepts belonging to one’s own culture in a world given as
plural—a set of habits, reflexes, and preferences, then, that have been tested
in a special way by anthropologists (or so we make the claim) in one after
another encounter with difference of one kind or another, at one level or
another, on one scale or another. Cultural relativism would appear to be
anthropology’s corrective answer to ethnocentrism, and it is an answer as-
sociated with Bronislaw Malinowski, an heir of Frazer’s and, in Jarvie’s view
(if not Strathern’s, exactly), his assassin. In her lecture, Strathern re-envisions
Malinowksi’s modernist break with Frazer, author of The Golden Bough
(1890-1915) and other exceedingly popular works in early anthropology, an
“armchair anthropologist” and ethnocentrist extraordinaire, according to
“received wisdom”—which wisdom, Strathern points out, reaches us by way
of a retroactive recontextualization of Frazer’s work in light of the modern-
ist “revolution” brought against his ideas by Malinowski only a few years
after the publication of Frazer’s influential Folklore in the Old Testament,
which Strathern takes as a paradigm of his work (254, citing Jarvie 1964, 173,
258). In putting the matter this way, Strathern is “receiving” the “wisdom” of
critics of “modern social anthropology” such as Jarvie, who, she points out,

«

positions Frazer as the “victim” of that revolution rather than as “unread-
able” and “obsolete,” as modernist anthropologists would have it (Strathern
254, 256, citing Boon 1982, 13, 18).

In her own “play” with context (more on this, below), Strathern juxta-
poses Frazer’s “historicist” approach to cross-cultural comparison—in
which “diverse customs” observed piecemeal at any time, “anywhere in the
world,” were examined in order to “throw light” on one particular civiliza-
tion and thus confirm the general laws of cultural evolution—with Ma-
linowski’s fieldwork-based approach. In the latter, she writes, the “practices
and beliefs . . . ideas and customs” of a people were understood in “imme-
diate social context,” and entire societies or “social systems” compared in
order to hone a functionalist theory of cultural holism (254). From the van-
tage of functionalist theory, ethnocentrism a la Frazer appears as a problem
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to be redressed by placing things “in context,” as Malinowski strove to do;
but, as Strathern shows, it is a very particular notion of context that permits
this redress. Cross-cultural comparison in the style of Malinowski, she
argues, works through a more or less implicit contrast or “separation”
between the culture being studied by the anthropologist and the anthro-
pologist’s own culture, into whose concepts the “other” culture can be trans-
lated and made to seem coherent in its own context (261). In its own context,
all the ideas and practices of a people can be understood as gathering their
meaning and efficacy from their interrelatedness in the “organic wholes”
they compose (254). In foregrounding the “other” culture as a context in this
way, Strathern observes, the anthropologist also creates a context for his own
ideas to take hold through the contrast he draws between the cultural ma-
terial that he discovers and the translation of it that he effects (259). In other
words, both contexts are made in the process of ethnographic writing. What
is compared cross-culturally, then, is those contexts, along with the concepts
that “make sense” of them—-concepts for which, Strathern suggests, the
anthropologist’s culture would have “had no ready space” before the attempt
was made (269).

Strathern suggests that the dichotomy of “observer/observed,” whatever
else it might have meant in ethical or political terms in modernist anthro-
pology, was, on the level of ideas, primarily a textual device used in ethno-
graphic writing to “create a sense of alienness” and thence to “overcome” it
through translation and contextualization (260). That is to say: the “sepa-
ration” between the cultural context under study and the cultural context
of the anthropologist’s ideas was, at the very least, contrived for literary pur-
poses. Though in a very different way from Frazer’s historicism, this mod-
ernist literary contrivance, too, is ethnocentric, and its ethnocentrism would
have seemed obvious to the point of being taken for granted (which is to
say, decontextualized) by Strathern’s audience in the 1980s. The postmod-
ern departures from this modernist ethnocentrism that she gathered for
comment in her 1986 lecture included textual techniques of juxtaposing
multiple incompatible accounts of events, decentering scholarly texts as
sources of authority and tools of authentication, formally incorporating
multiple authorial voices to move beyond dialogue toward heteroglossia, and
collapsing linear histories to “obscur[e] the line between past and present”
(267). In Strathern’s view, these techniques, invested as they were in unmak-
ing the power asymmetries inherent in the observer/observed dichotomy
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effectuated in modernist ethnographic texts, sought to “play with context”
by blurring the boundaries thus contrived and collapsing the dichotomies
they supported (265).

While the ostensible object of Strathern’s deliberations here is the concept
of ethnocentrism, it interests me just as much that her inquiry systematically
raises context itself as the critical issue in anthropological theory. This is-
sue is apparent in the way she frames her venture from the outset, taking
ethnocentrism as a central preoccupation of anthropology in her own time—
that is, the time of her writing (if not of her training), which she describes
as “postmodern” in a studiously nominalist manner: “Whether we are or
are not entering a postmodern phase in social anthropology, enough people
seem to be speaking as though we were for the idea to be of interest” (263).
She thus nods to the so-called crisis of representation in anthropology then
dominating discourse in the field and foregrounding reflexivity as an episte-
mological and ethical innovation. At the same time, she textually excavates
ethnocentrism as a central preoccupation of the modernist “revolution” in
anthropology many generations earlier. Strathern thus draws our attention
to the timeliness of ideas as theoretically and, more to the point, textually
embedded—timeliness being the foundational assumption authorizing the
introduction of context into ethnographic texts: the assumption, that is, that
“what people think is a ‘reflection’ of their times” (251).

This assumption that ideas reflect “their times” raises the question as to
how it may be determined when “their times” are, or were. In the introduc-
tion to his book on conspiracy theory, Ioannou addresses this question in a
diagnostic register:

The meanings and values that composed the rhetoric and political
discourse of the decade of the ’'s0s—such as “our nation is the mother
country’—are the ones that have shaped the political behavior [of Greek
Cypriots today]. Biologically, they live in the time of today, but, having
eliminated the intervening sixty years, they have stopped connecting the
facts of their own time dialectically with the consequences of the sixty-
year historical process they have eliminated, or bringing their political
analysis to bear on those consequences. They adopt a metaphysical ap-
proach and thereby transfer the culture of that period (1950-74) to today’s
time—confounding and clashing with the objective historico-political
facts of the last sixty years. (Ioannou 2009, 19)
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In this passage, [oannou articulates a common conception of Cyprus as
“frozen” or “stuck” in time, which I have linked to paranoid epistemology
in other writing about Cypriot knowledge projects concerning the past (Da-
vis 2023). This time is captured in pervasive representations—photographs
and films, poems and memoirs, documentaries and news reports—featuring
people and places stranded, as if in suspended animation, in 1964 or 1974,
when people abandoned their homes and villages during riots and bomb-
ings, leaving them to rot ever after, untouched. The “elimination” of all the
time that has passed since then from the historical process of culture in Cy-
prus is “metaphysical,” Ioannou writes, insisting that conspiracy theories
of the division in Cyprus belong “culturally” to the past, even if they be-
long “biologically” to the present. This wormhole through space-time that
he sees being opened by conspiracy theory in Cyprus suggests that what
people think is not a reflection of their times, as against the assumption of
timeliness that Strathern discerns and disputes in modernist ethnography
and cultural theory. That Ioannou makes this observation in the form of a
diagnosis—pronouncing a pathology in Cypriot political culture—suggests
that he might wish for more conventional timeliness in the relation between
ideas and culture in Cyprus.

Ioannou surely enjoys greater intimacy with (or at least proximity to) that
culture than the modernist ethnographers whose texts Strathern examines
did in relation to the cultures they studied. Ioannou’s text maintains a di-
chotomy between observer and observed—a separation that motivates and
authorizes his diagnosis of Cypriot conspiracy culture—but that dichotomy
does not map onto cultural difference as foreign/native, in the style of mod-
ernist ethnography. It maps onto cultural difference in a different style—a
postcolonial style, say, that maintains the modernist concept of culture as
local and bounded, but operates that concept within ethnonational borders
rather than across them. In this bounded culture, Ioannou locates himself
in the margins, a position that exposes him to the destructive untimeliness
of conspiracy theories.

In the previous paragraph, trying to work out Ioannou’s position in re-
lation to conspiracy theory, I have already framed and reframed the inside/
outside of culture several times, and with it, the interpretive perspectives
that might be associated with his position. Thus, Ioannou is like modernist
ethnographers in his presumption of cultural difference between himself and
those he writes about (he is “outside” mainstream culture and therefore
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qualifies his critical judgment of the culture by way of his experience with it
rather than his alignment with it); he is unlike modernist ethnographers in
his belonging to the culture that he is studying (he is “inside” the culture and
therefore does not need to translate and contextualize it for his audience); he
is like modernist ethnographers in his assertion of the superiority of his
knowledge over that of his interlocutors (he is “outside” the culture and there-
fore can see what cultural insiders cannot); he is unlike modernist ethnogra-
phers in sharing the cultural identity of his interlocutors and thus knowing
his lot to be thrown in with theirs (his critique is reformist, addressed to the
culture from “inside”); he is like modernist ethnographers in belonging to a
cultural elite positioned to make cultural diagnoses (he is “outside” the cul-
ture); he is unlike modernist ethnographers in being a colonized subject (he is
“inside” the culture); and so forth. Many more framings—limitless—are pos-
sible. It would be especially easy to proliferate them if we were to take into
account other axes of difference beyond ethnonational identity—such as
class, gender, generation—and if we conceived of interpretive perspective as a
function of historical as well as cultural position: time as well as place. Worm-
holes abound.

Strathern develops her line of thinking about timeliness in order to probe
the “mood” of postmodern anthropology—playful, ironic—and to pinpoint
its difference from modernist ethnography in its textual styles rather than its
ideas; the occasion of a lecture named after Sir James Frazer and given in
1986 makes sense of that aim, perhaps. But in the spirit of her deeper and
subtler provocation, and in the light of Ioannou’s critical diagnosis of
conspiracy culture in Cyprus, I wish to experiment with a substitution: to
consider conspiracy theory, like ethnocentrism, as an idea whose self-evident
timeliness demands explicit reflection and qualification. This experiment is
not only a formal maneuver—substituting one idea for another to see whether
the argument holds—but also a way of extending Strathern’s examination
of ethnocentrism. I argue in what follows that epoch and locale—time and
place—are implicit, largely unexamined premises in most conspiratology,
a literature that sustains many of the textual traits of modernist ethnogra-
phy that Strathern, in 1986, saw starting to be dismantled by postmodern
critiques. (She was not in a position, then, to see how minimal and mar-
ginal those interventions would turn out to be.) Among those traits are the
observer/observed dichotomy, rigid yet implicit boundaries between the cul-
tural context studied by anthropologists and the cultural context of their

The Time of the Cannibals 15



ideas, and the “sense of alienness” contrived by ethnographers in regard to
the cultural materials they study in order to overcome that sense by trans-
lating and contextualizing them. These modernist textual conventions are
alive and well in conspiratology, as I read it, and this literature thus models
the subtle and not-so-subtle ways in which modernist ethnocentrism sur-
vives in cultural theory in the guise of contextualization. This is not the
ethnocentrism of Frazerian anthropology and its framework of histori-
cist comparison that took western civilization as a starting and ending
point of cultural evolution. It is rather an implicit ethnocentrism enacted
by taking as given a civilizational asymmetry—with cultural, political,
and economic implications—between locales of theorizing and locales of
ethnographic data collection. I develop this point more substantially in
Part 1.6; here, I recall Ioannou’s movement in and out of a modernist per-
spective in his writing on Cypriot conspiracy theory. The framing and
reframing of his position along insider/outsider axes of differentiation that
I performed above show how a postcolonial stance of antinationalism can
both advance a critique of ethnocentrism and undermine it by stabilizing
context in ethnonational terms. This is the central point that I take from
Strathern’s critique of modernist ethnocentrism as I explore the workings
of context in conspiratology.

I initiate this exploration in Part 1, where I question at length both the
timeliness and the alienness of conspiracy theory as it is represented in con-
spiratology. I recontextualize these features of conspiracy theory as entail-
ments of ethnocentrism in cultural theory—an inheritance or, better, a
hangover from the anthropological enterprise of cross-cultural comparison
that so few anthropologists today pursue, at least explicitly. Strathern ad-
dresses that hangover as a disciplinary type in Partial Connections ([1991]
2004), a somewhat later work that reads to me as a continuation of her 1986
Frazer Lecture. Here, she identifies a characteristic “excess” or “remainder”
in the movement of anthropological thought over time (Strathern [1991]
2004), xxii, passim), for which she takes cross-cultural comparison as the
“exemplar for all descriptive activity” (xvi). In order to answer a particular
question about how one culture is like or unlike another, she explains—
her key example is whether a particular Papua New Guinean society “has”
or does not “have” initiation rites—one would need to know more than the
question knows: that is, more than the knowledge contained by the question.
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That “excess” can be approached by asking additional questions: What counts
as an initiation rite and what doesn’t? Is a rite actually a subset or a type of
another kind of thing? And so on. Such new questions are what Strathern
calls “remainders™ “material that is left over, for it goes beyond the original
answer to the question to encapsulate or subdivide that position (the question-
and-answer set) by further questions requiring further answers” (xxii). For
Strathern, the remainder is not only what is presumed or left over by the
asking of a particular question, but also the impetus to keep going: the
possibility inherent in any question that the operation of asking the ques-
tion can be repeated on different scales and yield additional answers that
“encapsulate” previous answers and, in doing so, reframe them, establishing
a new context for their elaboration. The remainder, then, is a source of cre-
ativity; it is the way “an answer is another question, a connection a gap, a
similarity a difference, and vice-versa” (xiv).

I take Strathern’s vocabulary of remainder and excess as a way to talk
about recursion in knowledge-making practices. On her account, we develop
new knowledge by doing the same thing with the knowledge that was pro-
duced by the previous doing of that thing, whether that thing is asking a
question, reversing figure and ground, zooming in or panning out, changing
the scale, specifying the context. As I demonstrated in working out the ob-
server/observed distinction in Ioannou’s positionality, there is always an-
other distinction to be made, leading to a recontextualization of his position
in relation to Cypriot conspiracy theory. There is no end to the contexts that
can be set for social analysis. The process is theoretically endless, yet there is
no radical novelty, since every bit of knowledge that is produced contains
all that has come before. New knowledge entails the past and also changes it.
By the same token, new knowledge does not reduce complexity but rather
maintains it, no matter on what scale one seeks to approach it.

What remains cloudy for me in Strathern’s otherwise dazzlingly lucid
perspective on recursive knowledge-making is the starting point of the re-
search process. If this process is recursive, then what is contained in an ini-
tial question largely reflects what the asker already knows; the question
itself is some kind of outcome of the prior asking of other questions. Strath-
ern frames this knowledge that exceeds the question being asked as an “ex-
cess,” which she treats as a consequence of asking the question, even though,
in her depiction, that excess logically precedes the asking. In other words,
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the initial question reflects the partialities and limitations of the asker as well
as her prior knowledge. What is not contained in that initial question is not
only logically prior knowledge but also the arena of the asker’s ignorance,
and that is what—ideally, I think, for Strathern—the asker might ultimately
approach for the first time through the process of pursuing remainders,
assuming a research process ambitious enough not to rest on swift conclu-
sions. The risk of any research process, then, lies with the misrecognition
of the starting point as a question that is valid in its own terms, without
regard to the context in which it became the answer to a prior question—a
context in which some knowledge was surely foreclosed. Strathern’s depic-
tion of knowledge-making as the management of excess in the pursuit of
remainders does not address how research questions are thus determined—
or overdetermined—Dby contextual foreclosures in the first place. This “first
place” is not an anyplace in abstract logical space, as subject to the recur-
sivity of knowledge production as any other. It is the special and unique
place where the ethical freight of knowledge production rests—where the
“value” of truths sought in social science is presupposed by the subjective
categories of thought that give empirical knowledge its “objectivity,” as
Weber observed a century ago (Weber [1904] 1949, 110). It is what moti-
vates research in the form of a desire to know more on the part of the
researcher.

The overdetermination of the division of Cyprus as the starting point of
my own research process, and my own desire to know more, is what remains
to be accounted for here. If this were a problem only for me, I could work to
resolve it by engaging in a rigorous practice of reflexivity to account for my
shifting positionality along the insider/outsider axes of differentiation—
some of whose possibilities I traced for loannou, above—over the course of
my research and writing. I do strive after this practice in this book. But re-
flexivity alone cannot disentangle my thinking from the problem of divi-
sion. As I have written elsewhere, I have found as a researcher that the
division of Cyprus has colonized knowledge production about Cyprus to
such an extent that other struggles and divisions inevitably appear in rela-
tion to it: as dimensions and effects of it, or, on the other hand, as social and
political problems in their own right that the division mystifies and ob-
scures (Davis 2023, 11-15, 41-43, 161fL.). Cypriot anthropologist Olga Deme-
triou captures this problem beautifully in framing as “minor losses” all the
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damage done by division that is occluded by the “major losses” suffered by
Greek Cypriot refugees, the privileged political subjects of the Republic
(Demetriou 2018, 2, passim). Researchers may choose to start from a point
other than the division, but they do so at the risk of enlarging the arena of
ignorance that is foreclosed as knowledge by their questions.

It is with this overdetermination of the division as a starting point in
mind that I understand the relationship between conspiracy theories of the
division in Cyprus—which began to circulate during the war that led to the
division in the summer of 1974—and the story of the president’s body, which
begins in 2009. The latter is therefore more than a case study in Cypriot con-
spiracy theory, though it certainly is that. At the same time, this story en-
acts a meta-epistemology of conspiracy theory: it spins and unspins narrative
and evidence, time and place, context and knowledge. From this meta-
epistemological perspective, the division of Cyprus appears as an occasion
for the recontextualization of much more recent and much more distant
pasts, which are themselves changed in the process of that recontextualiza-
tion. This is not to assert that the division existed in Cyprus from the be-
ginning of time and has endured through time, per a naive historicist
reckoning of linear temporal ordering. Rather, it means that, given the sit-
uation as it stands in the present, any Cypriot past we might imagine con-
tains the division as part of its story, and any emergent present will also
contain the division as part of its story. Understood this way, the division is
a matter of ongoing and perennial conspiracy that is both the effect and the
cause of other conspiracies. It is, in other words, recursive. Thus the story
of the president’s body begins in the recent past but encapsulates and re-
frames the division and its theorization as conspiracy. The way it does so
sheds light on what I call conspiracy attunement in Cyprus.

My path toward conspiracy attunement in this book takes both critical-
theoretical and empirical-contextual tacks. In Part 1, I elaborate the long-
standing concern with conspiracy theory in anthropology and many
adjacent (and even distant) fields. Scholars have often viewed conspiracy
theory as a mirror image of social theory, sharing its forms of reasoning but
grounded in erroneous premises. On this view, social theory shares with
conspiracy theory an array of analytic tools for contextualizing and con-
necting seemingly disparate cultural practices, characterizing the con-
sciousness and agency of political subjects, and accounting structurally for
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the invisible workings of power. Alternatively, scholars have diagnosed con-
spiracy theory as a symptom of the failure of social theory to account for
global relations of power whose scale, intricacy, and complexity defy coher-
ent explanation in the form of metanarratives. Others have taken yet a dif-
ferent tack, exploring the intimacy between power and conspiracy theory,
showing how state and parastate agents have promoted conspiracy theories
through disinformation campaigns in order to generate terror and insecu-
rity, and to obscure any direct knowledge that political subjects might take
as a basis for disputing the legitimacy of state power."” This obfuscation also
muddies the waters of ethnographic research; the partiality and instability
of knowledge in contexts of public secrecy become, themselves, objects of
anthropological knowledge, drawing it close and sharing its form.

In Part 1, I critically examine these and other approaches to analyzing
conspiracy theory that are well-represented in the academic literature going
back to the 1990s (and in a few cases, much earlier): the symptomatic ap-
proach, the epistemological approach, the particularist approach, the psy-
choanalytic approach, and the political approach, as I categorize them. These
approaches, in their distinct and characteristic ways, implicitly set contexts
for the analysis of conspiracy theory. In doing so, they address conspiracy
theory as an object of general theory while at the same time, in many cases,
indicating the need to understand conspiracy theory in context. My read-
ing of this literature focuses on these generalizing and contextualizing
moves to drive a larger argument concerning the meaning and use of con-
text in ethnographic writing and anthropological theory. I show how con-
spiracy theory as an analytic object fails to sustain comparative analysis,
and thus to support general theory about conspiracy theory, although many
contributors to the vast, vibrant, and international conspiratology literature
have attempted exactly that. What this literature accomplishes instead, I ar-
gue, is the perpetuation of modernist ethnocentrism in cultural theory, in
the guise of contextualization.

To model a different and, I hope, better kind of contextualization, I pre-
sent in Part 2 a case study not of conspiracy theory but rather of conspiracy
attunement in Cyprus. I show how conspiracy theories about the division
in 1974 have formed a context for public talk about the conspiracy theories
that circulated after the theft of Papadopoulos’s remains from his grave some
thirty-five years later. In the process, I provide archival and ethnographic
evidence to support the concept of conspiracy attunement as a means for
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rethinking context and cross-contextual comparison. This evidence includes
the writings of Cypriot and foreign journalists, scholars, and lay research-
ers who have turned to state archives in Cyprus, the United States, and the
United Kingdom in order to substantiate or refute conspiracy theories about
the events leading up to the division of Cyprus. I have spoken with several
of these researchers, though my emphasis here is on their print discourse,
especially works circulating in the capacious world of self-published books
in Cyprus. Most of the evidence, however, comes in the form of diverse con-
tributions to the Cypriot press coverage of the theft of the president’s body
in December 2009: news stories, op-eds, and letters to the editor published
in an array of newspapers in the south and the north, in Greek and Turkish
(and in a few instances, English). I read this press coverage as public dis-
course about conspiracy theory that presumes and anticipates conspiracy
theory as a condition of public discourse in Cyprus, in a historically deep
and recursive way. I construe this metadiscourse on conspiracy theory as
evidence of a Cypriot context of conspiracy attunement that could be com-
pared, as such, to other contexts with different historical-temporal and
geographical-cultural boundaries.

Between Part 1 and Part 2 is an Interlude in which I explore political the-
ologies and theories of sovereignty in relation to the dead bodies of political
leaders. Since many such bodies have taken momentous and often scandal-
ous itineraries, provoking public talk in many times and places, this topic
is well suited to my project of rethinking context for comparative purposes.
Leading up to the case study on Tassos Papadopoulos’s remains in Part 2,
then, I explore in the Interlude several other cases in which the dead bodies
of political leaders have been exhumed, handled, studied, debated, moved,
and most directly to the point, desecrated and re-sacralized. Comparing
the profusion of conspiracy theories about the meaning of Papadopoulos’s
body with the apparent unspeakability of his missing remains, I argue that
conspiracy theories about the theft cannot be analyzed without recourse
to the body itself, and I venture some thoughts about what the body itself
might be.

At the time of this writing, the division of Cyprus in its broadest con-
tours has endured for sixty years, and those who lived through the violence
of the 1960s and 1970s are now very much in the minority on both sides of
the divide. It is therefore crucial to understand how the politics of division
are reproduced in younger generations of Cypriots, for whom division
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cannot be accounted to the direct experience of perpetrators and survivors.
Younger Cypriots, having adjusted to the division as a “new normal”—
though in ways quite different for those living in the south and those liv-
ing in the north—may not be as compelled politically by settlement talks
and public debates on the Cyprus Problem as they are by international
solidarity movements or transnational fascist mobilizations.'® The divi-
sion is surely not in the foreground of everyday life for many Cypriots in
any case. Yet conspiracy theories continue to carry the division into the
emergence of the everyday. This was how the story of the president’s body
first came to my own attention—that is, as a news item on a Greek-language
TV channel, wrapped up along with other items into a package of the day’s
import, each one refracting the division in some way: commemorations of
the attempted coup in 1974, foregrounding the invasion by Turkish military
forces that it provoked; a Turkish infraction of Cypriot airspace, counted
as an infraction only in the south, given the long-standing occupation of
the north by Turkish military forces; and a decision by the European
Court of Human Rights on a lawsuit brought by a Greek-Cypriot refugee
against the Republic of Turkey, seeking compensation for property in the
north to which they had had no meaningful access since 1974. The trial of
the men charged with stealing the remains of Papadopoulos—presented
by the reporter as the true culprits—appeared in the broadcast as the
truth-seeking process that would finally put to rest rampant conspiracy
theories attributing the crime to Turkish nationals, Turkish Cypriots,
Greek-Cypriot leftists, and even Greek-Cypriot supporters of Papadopou-
los. It was one among many events that day that reintroduced the division
as a condition of everyday life."”

And what was the story of the president’s body told in that trial? Almost
three months after the theft, in March 2010, Papadopoulos’s remains were
found by the Greek-Cypriot police, acting on an anonymous tip, and con-
clusively identified by DNA analysis. They had been placed inside a tomb
belonging to someone other than Papadopoulos, in a different cemetery lo-
cated in the southern Nicosia neighborhood of Strovolos. One of the al-
leged thieves, Sarbjit Singh, an undocumented Indian national, identified
eventually as the source of the anonymous tip, confessed his involvement
and named his employers as the key players in the plot. These employers
were two brothers, Antonis and Mamas Prokopiou Kitas, who reputedly ran
a criminal organization based in Nicosia. The defendants all pled not guilty;
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Antonis Kitas in fact tried to implicate other people as the real masterminds,
naming two men from the same crime ring that had organized the murder
of a Cypriot media mogul in January 2010. Prosecutors alleged that the Ki-
tas brothers had aimed to ransom Papadopoulos’s remains or leverage their
exchange for the release of Antonis, who was already in prison at the time.
The three defendants were charged with different combinations of overlap-
ping crimes, including conspiracy to commit a felony, illegal entry into a
cemetery, desecration of a grave, exhuming a body without a relevant court
order, insulting religion, insulting the memory of the dead, and extortion
(Evripidou 2010).”® They were tried in July 2010 and convicted the following
April on the conspiracy, illegal entry, and illegal exhumation charges (Pan-
telides 2011). Singh was sentenced to eighteen months in prison, the Kitas
brothers to twenty months each; this time was added to the two life sen-
tences Antonis was already serving (Sigmalive 2021).

The transgressive violence perpetrated against Papadopoulos’s dead body,
for which these men were convicted and incarcerated, was understood by
some Cypriots as a reaping of seeds he had sown in the 1960s—the time of
the cannibals, in the words of Tony Angastiniotis, a culturally minor and
politically subversive figure in the context of mainstream Greek ethnon-
ationalism in Cyprus. Angastiniotis associates the time of the cannibals
with the “sixties generation,” those people who “knew a few things” about
how the Republic of Cyprus came into being through ethnonationalist vio-
lence. Among the things they surely knew was that Papadopoulos was ac-
tive in EOKA and aligned with the objectives of EOKA-B if not their
methods, and thus directly or indirectly implicated in violence against Turk-
ish Cypriots and Greek-Cypriot leftists; in Part 2 of this book, I examine
how this knowledge continues to circulate today in the form of conspiracy
theories. They also knew that Papadopoulos lived through the 1960s and
four more decades, increasing in power through the years and leaving
his children to carry on his legacy after his death—unlike President Ma-
karios, the reluctant maker of modest compromises, who survived only a
few years after the war in 1974. In telling us his nightmare, Angastiniotis
tells us that the time of the cannibals did not come to an end with the
1960s. It continued not only in his dreams but also in his films, in living
memory, in the hypocrisy and dysfunction of contemporary Cypriot poli-
tics, and most vitally, in his own body, which, thirty years after the war,
remained vulnerable to being eaten for breakfast if he dared to expose the
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brutality of his fellow countrymen. The death threats Angastiniotis received
upon the release of his films suggest he was not wrong to be afraid. His
phrase, the time of the cannibals, thus frames recursive time as recursive
violence. In using this phrase as the title of this book, I mean to share in his
refusal of the temporal and ethical distancing that historical periodization
can effect. The time of the cannibals is now, as it was then, and it forms the
context of conspiracy attunement that I explore in the following pages.
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EOKA strangles Great Britain: “T'll take you out one by one” (6a. cov ta. fydAm éva-éva).
Lions are a long-standing symbol of British sovereignty in Cyprus; the British Cyprus
flag depicted two red lions along with the Union Jack, and the unofficial flags of Akrotiri
and Dhekelia—the two British military bases in the Republic of Cyprus that today,
controversially, remain sovereign British territory—bear two golden lions. Archival note
from the Press and Information Office (PIO) in the Republic of Cyprus: “Takis Ioannides
collection, EOKA 1955-59. Military unit on the central road of Nicosia.” Image supplied
by the PIO photographic archives (24-191-18). Reproduced with permission.



Archival note from the Press and Information Office (PIO) in the Republic of Cyprus:
“Episcopal Miter, 12/11/1973 This note may misidentify the miter shown here, which is
the type worn by Orthodox bishops when performing ceremonial duties; the Episcopal
miter is usually taller, shaped like a fan or cone, and crafted from embroidered cloth.
Image supplied by the PIO photographic archives (A1-0979-0003). Reproduced with
permission.



Tassos Papadopoulos kisses the hand of Makarios, a conventional gesture of respect and
reverence for the office of archbishop, as well as the corporeal act that secures his blessing.
Archival note from the Press and Information Office (PIO) in the Republic of Cyprus:
“The President of the Republic, Archbishop Makarios III, receives the President and

the Members of the House of Representatives, 20/07/1970.” Image supplied by the PIO
photographic archives (A1-0411-0009). Reproduced with permission.
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Makarios addresses the crowd at a student demonstration for Cypriot sovereignty and
against the Greek junta, held in Nicosia on February 16, 1972. Seen from the back, the
figure of Makarios is a black shape, like a shadow or an empty set of vestments; his body is
almost indiscernible, save for his waving hand, which conveys greeting as well as blessing.
Some of the signs read: “Makarios, the only national leader of Cyprus” (Maxépiog, o
novog eBvikdg nyémg g Kompov), “Makarios, the savior of our struggle” (Maxdptog, o
oOTPAG TOL aydVos nog), “Makarios—guarantee” (Makdploc—eyyomon). Archival note
from the Press and Information Office (PIO) in the Republic of Cyprus: “Demonstrations
at the Presidential Palace organized by pupils, 16/02/1972” Image supplied by the PIO
photographic archives (A1-0761-0003). Reproduced with permission.



Makarios addresses the crowd at a demonstration in front of the Archbishop’s Palace in
the center of the walled city of Nicosia on March 3, 1972. Makarios appears here at a great
distance, addressing the assembled supporters from the second-story arched portico of

the palace. He is a minute figure on the scale of the masses in attendance, but his waving
hand is still visible. Archival note from the Press and Information Office (PIO) in the
Republic of Cyprus: “Gathering at the Archbishopric, 03/03/1972” Image supplied by the
PIO photographic archives (A1-0763-0001). Reproduced with permission.



At the same demonstration in front of the Archbishop’s Palace in March 1972, Makarios

appears on a poster held by supporters on the wall tracing the outer limits of the palace
grounds: “My shield, the people” (aomic pov 0 Aadg). The same poster can be seen in
Figure 6, on the far right of the image, facing Makarios; here, it faces the masses behind,
in close proximity to the Greek flag, doubling the body of the archbishop, who stands
some yards away. On the poster, the figure of Makarios, holding his staff and crosier and
smiling toothily, stands on a map of Cyprus behind a line of people half his size, who are
holding shields as if to protect him from the cartoonish villain who aims both a gun and
a grenade at him. Makarios had already survived an assassination attempt by the time
this photograph was taken and was widely believed to be a target of the Greek junta as
well as the CIA. Is he rendered vulnerable here, in need of protection by the people of
Cyprus, or is he a giant using the people as human shields? Archival note from the Press
and Information Office (PIO) in the Republic of Cyprus: “Gathering at the Archbishopric,
03/03/1972” Image supplied by the PIO photographic archives (A1-0763-0057).
Reproduced with permission.



Makarios among the people, accompanied by a bishop and two (visible) police officers as
he visits a refugee camp in the south in December 1974. Some of the people gathered here
are pushing to get close to the archbishop, presumably to touch him or talk to him. This
photograph would have been taken four or five months after they had fled their homes in
the war zones of the north. Archival note from the Press and Information Office (PIO) in
the Republic of Cyprus: “The President of the Republic, Archbishop Makarios III, visits
refugee camps, 09/12/1974” Image supplied by the PIO photographic archives (A1-1127-
0004). Reproduced with permission.
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“Makarios is alive” Photograph published in the book by Panos Ioannides, Cyprus, Days
of Rage in 555 Photographs (Nicosia: Morphotiki, 1975), p. 285(a). The English caption
from the book reads, “Immediately following the coup, Greeks and Cypriots living in the
USA organize demonstrations in support of President Makarios” The coup began on July
15, 1974, at the Presidential Palace in Nicosia, which was burned to rubble; Makarios
escaped to Paphos and was transported first to Malta and then London by the British
Royal Air Force. His death was announced, falsely, on a CyBC broadcast the morning

of the attempted coup, and he was widely believed to be dead until he made a broadcast
of his own from Paphos the following day, before his evacuation from Cyprus. Image
supplied by the photographic archives of the Press and Information Office in the Republic
of Cyprus (285-A). Reproduced with permission.
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“His Nobel Price” Photograph taken by Charalambos (Bambis) Avdellopoulos and
published in the book by Panos loannides, Cyprus, Days of Rage in 555 Photographs
(Nicosia: Morphotiki, 1975),p. 259(a). The English caption from the book reads, “Henry
Kissinger’s symbolic funeral along a Nicosia main street. Already messages are pouring

in from Washington to the effect that Cyprus will sound the knell of Kissinger’s policies.
The people can see clearly who their executioners are” The Greek caption places a heavier
accent on the burial being performed by the demonstrators: «to Kvnpiako 6’amoteléon
tov tago ¢ mohtikhc Kicowykepy (The Cyprus Problem will be the grave of Kissinger’s
policies). Image supplied by the photographic archives of the Press and Information Office
in the Republic of Cyprus (259-A). Reproduced with permission.



Tassos Papadopoulos at the funeral of Makarios, kissing the archbishop’s dead hand

this time, while mourners watch and wait their turn. Archival note from the Press and
Information Office (PIO) in the Republic of Cyprus: “Snapshots from the funeral of His
Beatitude and meeting of the leaders of the political parties, 04/08/1977” Image supplied
by the PIO photographic archives (A1-1558-0007A). Reproduced with permission.
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“The broken heart of the Ethnarch” This image of Archbishop Makarios’s embalmed
heart, indicating two areas of tissue damage, circulated in newspapers and grade-school
pamphlets in the months following his death. The heart itself was secreted in the private
chambers of the succeeding archbishop for thirty-three years and ultimately buried with
the rest of Makarios’s body in his tomb at the Throne of the Virgin Mary near Kykkos
Monastery. The story of Makarios’s “unburied heart” has been published in Cypriot
newspapers around August 3, the anniversary of his death, every year since it was finally
buried in 2010. The original photograph could not be sourced; this image, likely scanned
from a newspaper dating to 1977, was published on To Thema Online, August 7, 2018,
https://www.tothemaonline.com/Article/138142/h-ragismenh-kardia-toy-makarioy.




Spyros Kyprianou gives a press conference upon his appointment as acting president of
the Republic, almost a month after Makarios’s death on August 3, 1977. A photograph
of the archbishop presides over the occasion while the assembled government officials
mourn, one in a black armband. Archival note from the Press and Information Office

(PIO) in the Republic of Cyprus: “Proclamation of Mr. Spyros Kyprianou as President of
the Republic of Cyprus, 31/08/1977 Image supplied by the PIO photographic archives
(A1-1568-0011). Reproduced with permission.



Archival note from the Press and Information Office (PIO) in the Republic of Cyprus:
“The President of the Republic, Mr. Spyros Kyprianou, attends the premiere of the movie,
‘Makarios, the Long Journey, 20/10/1977” For this first screening of the first documentary
film about Makarios (Makdptog, 1 peydin mopeia, 1977, directed by Evangelos
Ioannides), Kyprianou—who was acting president at the time this photograph was

taken and not elected to the presidency until January 1978—is seated between a bishop
(to his left) and the new archbishop, Chrysostomos I, who succeeded Makarios along
with Kyprianou—a resolution into two bodies of the two offices that had merged in the
person of Makarios. Image supplied by the PIO photographic archives (A1-1586-0006).
Reproduced with permission.



Vassos Falireas, a Cypriot artist, was commissioned to create a statue of Archbishop

Makarios after his death that would ultimately be erected at the small cultural center

in Makarios’s birthplace, the village of Pano Panagia near Paphos, on the southwestern
coast of Cyprus. In this photograph, Falireas and Makarioss newly elected successor,
Spyros Kyprianou, hold hands with the outsized plaster hand of Archbishop Makarios
that Falireas had fashioned, beneath a photograph of the archbishop in life. The special
significance of the archbishops hand is conspicuous here. Archival note from the Press
and Information Office (PIO) in the Republic of Cyprus: “The sculptor Mr. Vassos Falireas
offers a mold of the hand of His Beatitude to the President of the Republic, Mr. Spyros
Kyprianou, 03/03/1978” This note cleanly distinguishes between the government title
(president of the Republic) and the religious title (His Beatitude) that had been united
in the person of Makarios. Image supplied by the PIO photographic archives (A1-1635-
0001). Reproduced with permission.



Approved For Release 2003/05/19 : CIA-RDP79T00975A0101 oanmSecret

DIRECTORATE OF
INTELLIGENCE

INTELLIGENCE MEMORANDUM

From: Andreas Constandinos

subject: America, Britain and the
Cyprus Crisis of 1974:

Calculated Conspiracy or
Foreign Policy Failure?

Approved For Release 2003/05/19 : cm-RDP79T00975Ao1o1oo1Tnp1secre‘f

The front cover of Andreas Constandinos’s book, America, Britain and the Cyprus Crisis of
1974: Calculated Conspiracy or Foreign Policy Failure? (2009), expressing the author’s acute
conspiracy attunement. The design is a heavy-handed metacommentary on conspiracy
theories about the division of Cyprus, figuring Henry Kissinger, Archbishop Makarios,
and James Callaghan as caricatures (or “caricatures”) and amassing sham symbols of state
secrecy—top-secret stamps, insignias of intelligence agencies, classified file numbers, and
so on—to an absurd degree.
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The front page of the Turkish-language newspaper Halkin Sesi (Voice of the people), on
December 12, 2009. The headline reads, “Shock in the South: They Dug Up Papadopoulos’s
Grave, Removed the Coffin and Escaped with the Body” The uncredited photograph shows
investigators in gloves and booties standing in and around the open grave of Papadopoulos;
a placid olive tree stands nearby (which still grows in that spot at the time of this writing).
The splashes of white on the tombstone were caused by the rain mingling with gypsum

in the soil when it was dug up. Gypsum was soon identified as a key piece of evidence in
conspiracy theories about the northern origins of the culprits.



The funeral of Tassos Papadopoulos held at the Cathedral of Saint Sophia in Strovolos,
south Nicosia, on December 15, 2008. Cypriot National Guardsmen line both sides

of the coffin, which is draped in the Greek flag and, on top of it, the Cypriot flag—the
ethnonational symbol overlaid, but only partially, by the national symbol. A large portrait
of Papadopoulos stands at the foot of the coffin, while the glass panel at the head reveals
his corpse face: a modern efligy accompanying the body itself. Archbishop Chrysostomos
I conducted the funeral service in the company of these bishops gathered in the cathedral’s
sanctuary. Archival note from the Press and Information Office (PIO) in the Republic

of Cyprus: “Funeral of Tassos Papadopoulos.” Image supplied by the PIO photographic
archives (4v705142). Reproduced with permission.



ABOVE: The family receiving line at the funeral of Tassos Papadopoulos. First row facing

front, left to right: Fotini (Michaelidi) Papadopoulou, his wife; Constantinos Georkadjis,
his adopted son; Maria Georkadji, his adopted daughter; Nikolas Papadopoulos, his son
with Fotini; and Anastasia Papadopoulou (embracing an attendee), his daughter with
Fotini. Archival note from the Press and Information Office (PIO) in the Republic of
Cyprus: “Funeral of Tassos Papadopoulos” Image supplied by the PIO photographic
archives (PIO 06kid). Reproduced with permission.

FACING PAGE: A banner carried outside the cathedral where the funeral of Tassos
Papadopoulos was held, bearing the concluding lines of his “No” speech broadcast on
April 7, 2004, which also appear on his tombstone: “Greek Cypriot people, I call on you to
defend justice, your dignity and your history” A sign held in the background, addressed
in the familiar second person, reads, “Tassos, (we) thank you and bless you.” Archival
note from the Press and Information Office (PIO) in the Republic of Cyprus: “Funeral

of Tassos Papadopoulos” Image supplied by the PIO photographic archives (4v705177).
Reproduced with permission.



b o,

sl

» Ka;\;)\m\m(é Kunpiaké g
W va Unepagmioteig o 6 Lo

¥ EYXAPIZTOYME

TV a :
NV a§ionpéneiaar ty 10TOpiq o, M - .12

Y EYTNOMONOYME




Achilleas Kyprianou, seated between his mother, Mimi, and his father, Spyros, then acting
president of the Republic after Makarios’s death. This photograph was taken at the public
reunion of Achilleas with his parents on December 18, 1977, after he was kidnapped
from the National Guard camp where he had been training and held for several days. The

kidnapping has been the subject of much conspiracy theorizing. Archival note from the
Press and Information Office (PIO) in the Republic of Cyprus: “Achilleas, the son of the
President of the Republic, is set free by the kidnappers, 18/12/1977” Image supplied by the
PIO photographic archives (A1-1601-0002). Reproduced with permission.



Tassos Papadopoulos shakes Spyros Kyprianou’s hand at the latter’s presidential investiture

following his election in January 1978. Although Kyprianou, some six months after this
photograph was taken, would fire Papadopoulos as head negotiator in the settlement talks
with Turkish-Cypriot authorities and implicate Papadopoulos in a conspiracy against
himself and his administration, they had apparently been friends for many years, and had
even been housemates when they were law students at King’s College London in the 1950s,
when they cofounded a Cypriot student association (Smith 2009). Archival note from the
Press and Information Office (PIO) in the Republic of Cyprus: “Mr. Spyros Kyprianou’s
investiture ceremony as President of the Republic, 28/02/1978.” Image supplied by the PIO
photographic archives (A1-1632-0002A). Reproduced with permission.
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Ballot for the referendum on the Annan Plan as it appeared to voters in the Republic

of Cyprus on April 24, 2004. The ballot reads, “The United Nations Secretary-General’s
Plan for the Comprehensive Solution to the Cyprus Problem. The question presented

to the Greek Cypriots, as set out in Article IX of the Foundation Agreement, is the
following: ‘Do you approve the Foundation Agreement with all its Annexes as well as the
Constitution of the Greek Cypriot Composite State and the provisions as to the laws to be
in force, to bring into being a new state of affairs whereby Cyprus will join the European
Union united?’ Yes/No.” Archival note from the Press and Information Office (PIO) in
the Republic of Cyprus: “19/4/2004” Image supplied by the PIO photographic archives
(img_1936). Reproduced with permission.
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Tassos Papadopoulos casts his ballot—presumably “No”—in the referendum on the
Annan Plan. Archival note from the Press and Information Office (PIO) in the Republic

of Cyprus: “24/4/2004” Image supplied by the PIO photographic archives (01pap).
Reproduced with permission.



The Tziaos Five, held at gunpoint by Turkish soldiers. This is one of the best-known
photographs of the war in Cyprus, taken by Turkish photojournalist Ergin Konuksever, who
was embedded with the Turkish army at the time. It circulated as a key piece of contested
evidence in conspiracy theories about the missing from 1974 until 2009, when the remains
of the five men were conclusively identified by the Committee on Missing Persons. The
heads of four figures are circled here; the fifth, almost completely obscured, kneels behind
the figure labeled “1” Archival note from the Press and Information Office (PIO) in the
Republic of Cyprus: “Exhibition on the Black Bible of the missing (copy)” Image supplied by
the PIO photographic archives (E4-053-013). Reproduced with permission.



Polykarpos Georkadjis kisses the hand of Archbishop Makarios as Tassos Papadopoulos
stands to the left. No date is recorded for this photograph, but it was likely taken sometime
during the middle of Georkadjis’s tenure as minister of the interior, 1960-1968, while
Papadopoulos, his close friend by all reports, was minister of labor (and/or finance, health,
and agriculture). Georkadjis was implicated in the assassination attempt on Makarios in
March 1970 and shot to death by “unknown” gunmen one week later—events that have
figured prominently in conspiracy theories about the division of Cyprus. Image supplied
by the photographic archives of the Press and Information Office in the Republic of
Cyprus (A1-094-003). Reproduced with permission.



Tassos Papadopoulos, Polykarpos Georkadjis, and Archbishop Makarios III—along with a

couple of National Guard officers and possibly Glafkos Clerides—on the tarmac at Nicosia
International Airport in August 1964. Archival note from the Press and Information
Office (PIO) in the Republic of Cyprus: “The President of the Republic, Archbishop
Makarios III, accompanied by the Minister of the Interior and Defense Mr. Polykarpos
Georghadjis, flew to Athens following invitation from the Greek government for talks on
the Cyprus Problem, 25/8/1964.” The Greek government in 1964 was pursuing Cyprus’s
union with Greece and attempting to avert an invasion of the island by Turkey. This
meeting about “the Cyprus Problem” almost certainly had to do with the civil, police, and
paramilitary violence largely perpetrated against Turkish Cypriots by Greek Cypriots from
December 1963, following Makarios’s proposal of fundamental revisions to the Cypriot
Constitution, through February 1964, when the United Nations Peacekeeping Force in
Cyprus (UNFICYP)—which still occupies Cyprus at the time of this writing—was formed
and deployed. Papadopoulos is not mentioned in the archival note but he was serving as
minister of labor (and/or finance, health, and agriculture) and a key adviser to Makarios at
the time. Image supplied by the PIO photographic archives (16A-0739-0006). Reproduced
with permission.



Tassos Papadopoulos tenderly greets children at a refugee camp on Easter 1975. Archival

note from the Press and Information Office (PIO) in the Republic of Cyprus: “The Acting
President of the Republic, Mr. Tassos Papadopoulos, visits refugee camps on the occasion
of Easter, 04/05/1975” Papadopoulos was an independent member of the House of
Representatives on the date recorded for this photograph; I am not aware of any service
he performed as acting president of the Republic, at any time. Glatkos Clerides served in
that capacity for a period of about five months in 1974 following the weeklong pretense
presidency of Nikos Sampson, who was installed by EOKA-B and the Greek junta after
the attempted coup on July 15; after Sampson resigned, following upon the first Turkish
invasion of Cyprus on July 20, Clerides—by virtue of his office as president of the House
of Representatives—was appointed acting president until Makarios returned to Cyprus
from exile and resumed the presidency in December. Spyros Kyprianou also served as
acting president when Makarios died, in August 1977, until he was duly elected president
in January 1978. By May 1975, when this photograph was apparently taken, Makarios
had already resumed his presidency six months earlier, and peace talks were taking place
in Vienna, led on the Greek-Cypriot side by Glafkos Clerides. Image supplied by the PIO
photographic archives (A1-1178-0011). Reproduced with permission.



Tassos and Fotini at church, nestled in the high-backed seats (ctacidw) of the nave,
attended by the lieutenant general of the Cypriot National Guard. Archival note from the
Press and Information Office (PIO) in the Republic of Cyprus: “Epiphany (@co@dveia)”
an Orthodox holiday commemorating the baptism of Jesus Christ. No date is recorded

for this photograph, but it was almost certainly taken during Papadopoulos’s term as
president (2003-2008). Image supplied by the PIO photographic archives (01ekklisia).
Reproduced with permission.



NikéAag Matradétrouiog
8 wpeg - €

Kapia avagopé otnv EOKA B amé tov N. AvaoTaoi&dn oTig onuepIvég

dnAwoeig Tou. Mévo otn XoUvra Twv ABnvwy. OUTE Kal TTapeupéBnKe oTn
BouAn

Kol 0 6uu|y6poc Td '

Screenshot of a Facebook post by Nikolas Papadopoulos, Tassos’s son and head of the
DIKO party, on July 15, 2017, the forty-third anniversary of the attempted coup. Showing
a great flair for conspiracy attunement, Nikolas implies here the involvement of the

(then) current president of the Republic, Nicos Anastasiades, in the attempted coup. The
post reads, “No mention of EOKA-B by N. Anastasiadis in his remarks today (about the
anniversary). Only of the Athens Junta. Nor did he show up in Parliament” Superimposed
over the image, along with a red arrow pointing toward the head of a man standing in the
background, are these lines: “In the photograph, members of the treacherous organization
EOKA-B, who had been arrested in Limassol in 1973 and were being transferred to
Nicosia for trial. You can also make out the lawyer of Nikos Anastasiadis.”
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6u n KuBépvnon dev napaddpetat

and 1oomeBwTIKés kai ddixeg emkpi-
oe1g, aMd epydZena yia v avipe-
xmon tng orin xat tou gyKhryia-

xwprioe e T

ot Vnwpme EuppoGNo, via Snpt-

YouvanoteAéopata. flp6odeoe 6t o

Yoageiatou T apd tav g g0 BEwpOGV OT  TUugWNG e oy K. NixoAdou, 0T0v 0foTpo Tng pndevi-

An Négou driou ka1 G é aué  olugiotdpeveq Yivovtat, R o' vlu s QuAaKi. O x. Aoukd eEfyn- o tou avamoAireuans, dev Béer

toudngéelypams codeon Kdn - éxinpoBei o xetddeon, fuoe idgo- o.o o M apopu arta doa auj- 6 ausupioeves va napadexdei ug emuxies g Aotu-

1090p6 Tou 2 BETA  pOUG 10XUPIOH n PO TV Qu- 6 BnAoBR ov-  guAakédev 6a Ay " pi

aoieiac. UVEIpOpG Tou oV ohs nEpIOpIOEVT )\ukuv anowvc(AnuomagTuEn; vén e G0 AG .To BAnyo, é Gutad G kadyy
Méviag to yeyovds bu cixe yvioei po- pops T 40 ougaed TovTIp6epo  hate Glvxpova KTigta e Siyspove nepi driGev xouKouhdyatog g und-

9opiKd o Kitag,
Awon Tou unoupyoD Axai0aGVICAOUKE
/uKd, 0 OToi0g ANaVIEVIaG oTo Boukey-
i Tou BHEY lavd Nikohdou, avégepe Su

o

ovgasiion niépo, 6t SnAGBH npé-

anoto xipo tou -
TOTIKE N G0pGG KO1 ETIGTPORS TOUG 0T
Xpid 6o Siapévouv.

uAakéc. To

1 Séya Eome X0E< 510 WOUPYRS S

G Anyoxpatiag o onoiog adpgva e
Tovk. AoUKG, avapéve T pEAETn. M-
NG 10 unoupyeio eivat £to1po, 8a npo-

WV KOTOBiKWY, OGS aMaITEiTar an
v El

i
‘anoseixénkav auBaipeta oupmepd-
opata tou iov.

Coverage of the three suspects charged with the theft of the presidents body in
Philelevtheros, March 13, 2010, page 37. The headline reads, “Kitas is playing them

for fools: Sudden transfer of the lifer from prison to the Paphos Gate” (“Paphos Gate”
refers to a police station located along the western fortress walls of central Nicosia.) The
caption beneath the large photograph of Antonis Kitas—aka the Cypriot Al Capone—
reads, “yesterday for the third day in a row, the lifer was questioned for many hours,
again saying various things to investigators, but he refused to put anything in writing”
The small photograph on the right, above, is captioned, “Mamas Kitas”—the brother
of Antonis. The small photograph on the right, below, is captioned, “The Indian who
first confessed to the theft of the corpse.” Friends who were in Cyprus at the time have
told me they could not remember Sarbjit Singh’s ever being named in the press; he was
identified only as “the Indian.”



NOTES

INTRODUCTION: THE TIME OF THE CANNIBALS

1. These massacres took place in quick succession between what is known in
the Republic as the first Turkish invasion (July 20, 1974) and the second (Au-
gust 14-16, 1974).

2. For more detailed accounts of these events, see Bryant and Hatay (2020),
Demetriou and Giirel (2008), Davis (2023, 1, 305-6n2), and PRIO Cyprus Centre
(2012).

3. Angastiniotis’s short documentary film, Memory, about a Turkish-Cypriot
man and a Greek-Cypriot man who fought in Lekfa on opposite sides of the war
in 1974, and who met again and became friends and peace activists thirty years
later, was screened at Cine Studio (University of Nicosia) on October 11, 2011.

4. Angastiniotis’s self-identification is complex. While he was working on the
Voice of Blood films, he involved himself in raising awareness about the genocide
of First Nation children in Canadian Indian Residential Schools as the Truth and
Reconciliation Commission of Canada was conducting investigations. In
recognition of this work, according to a bio page based on interviews Angastini-
otis gave to the Cypriot newspaper Afrika in the mid-2000s, the Elders of the
United Cherokee Nation appointed him Clan Chief in 2007, and a Cree elder,
Morning Star, named him Night Eagle (https://en-academic.com/dic.nsf/enwiki
/6580974). Angastiniotis has used Night Eagle as part of his name ever since. After
the release of his films in 2004 and 2005, under pressure of threats, Angastiniotis
moved from the Republic to the TRNC and took a position in the Faculty of
Communication and Media Studies at Eastern Mediterranean University, though
he does not have an active university webpage or any recent web presence at the
time of this writing.

5. EOKA is the National Organization of Cypriot Fighters [EQviki] Opydvwotg
Kunpiwv Aywviotwv]. TMT is the Turkish Resistance Organization [Ttrk
Mukavemet Tegkilati]. See my discussion of these organizations in Davis (2023).



6. See my discussion of this fraught terminology in Davis (2023, 2).

7. See Demetriou, Constantinou, and Tselepou (2023) on the manifold
significance of Cyprus’s nonaligned position.

8. Masco (2014) examines national security affect in the United States from the
Cold War to the post-9/11 war on terror by means of both statecraft and security
culture.

9. See Rakopoulos (2023) for a rich discussion of the growth of the offshore
banking sector in the Republic of Cyprus after 1974, and the new economy in
“golden passports”—citizenship purchased by investment—taking shape since
the banking crisis in 2013, which Rakopoulos frames as “offshoring by other
means” (79).

10. See Psyllides (2009b).

11. My usage of this term differs from that of Bratich (2008, 5), who thus
describes researchers of conspiracies who are seeking scientific legitimacy for
their representation of the facts, rather than (as I do here) theorists of conspiracy
theories whose factual claims may be beside the point.

12. Examples include Comaroff and Comaroft 1999; 2003; Dean 1998; Harding
and Stewart 2003; Marcus 1999; Stewart 1999; West and Sanders 2003.

13. Lepselter (2016, 54) cites Urban (2001) on “metaculture.”

14. Slow Burn, Season 1, Episode 6, “Rabbit Holes,” first released on January 9,
2018. Neyfakh continued to explore conspiracy and conspiracy theory in
American political culture in Season 2 of Slow Burn, “The Clinton Impeachment”
(especially Episode 6, “God Mode,” released September 19, 2018). He acknowl-
edged to an interviewer that the podcast’s return to the Watergate scandal and the
Clinton scandal(s) was motivated partly by his experience of American political
culture during Trump’s presidency. See Tu 2020.

15. For example, Taussig (1999), Aretxaga (2005), Nelson (2009), and Harsin
(2008), respectively, address the Dirty War in Colombia, the Franco dictatorship
in Spain, the genocide in Guatemala, and the Bush II years in the United States.

16. See my discussion of Occupy the Buffer Zone and ELAM, the National
Popular Front in Cyprus (Davis 2023, 23-29, and 4ft.).

17. Cf. Olga Demetriou’s writing on event temporality and political subjectivity
in the Republic of Cyprus (Demetriou 2007).

18. See also Giannakos 2010, 32: “The most serious charges the three [suspects]
face are: conspiracy, desecration [Befridwon] of the corpse [copdg] of Tassos
Papadopoulos, illegal entry into the place of the grave, exhumation [ektagn] of
the corpse, insulting the memory [pvrjun] of Savvas Ptolou of Dikomo (in whose
grave they put the corpse of Tassos Papadopoulos), and extortion of money. In
addition, the first charged (Singh) faces charges of impersonation, circulating
with forged documents, and illegal stay in the Democracy [i.e., the Republic of
Cyprus]. Only Singh and Mamas [Kitas] are charged with the exhumation and
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insulting the memory of Savvas, while Antonis [Kitas] is accused of encouraging
them to exhume the corpse. Singh admitted to the charges but the Kitas brothers
have not admitted to any of the charges. Hearing is set for 12 July.”

PART 1: ON CONSPIRACY THEORY AND CONTEXT

1. Jean Comaroff and John L. Comaroff gloss this juncture slightly differently
as the “Age of Futilitarianism . . . in which the rampant promises of late capital-
ism run up against a thoroughly postmodern pessimism” (Comaroft and
Comaroff 1999, 292).

2. See also Stewart (1999), Harding and Stewart (2003), Melley (2000, 8, and
chapter 4).

3. This phrase is cited (in a slightly different form) in Melley (2000, 9).

4. Fassin cites Turner (1980).

5. Fassin does briefly discuss a European example (2021, 131): the false
accusation of an anti-Semitic assault made by a French woman against two Arab
men, and the rush to judgment by the French media and government that, he
suggests, expressed a collective disposition to believe her story. Since Fassin does
not claim or show that the accusation was a conspiracy theory, however, nor
examine the conditions of the credibility granted reflexively to the accuser
(though see Fassin 2014), this example does not much elucidate the heuristic
approach to conspiracy theory that he advocates in this article.

6. It bears mention that relabeling “conspiracy theory” as “theory of conspir-
acy,” as Pelkmans and Machold do, does not solve the problem of incommensura-
bility that I introduced at the beginning of Part 1.2. If conspiracy theory cannot
be stabilized by inherent meanings or epistemological features across contexts or
polarized perspectives, neither can conspiracy itself. One person’s executive
privilege or executive session in an otherwise transparent, democratic govern-
ment, for example, is another person’s nefarious conspiracy; there is no way to
define conspiracy such that these two interpretations can be distinguished.
“Theory of conspiracy” just restates “conspiracy theory” as the impossible object
of the theory in question.

7. This phrase is quoted in Pelkmans and Machold (2011, 73) as well as Bratich
(2008, 3), citing Christopher Hitchens (2004).

8. Mahon (1992, 60) writes that this phrase (dans le vrai), borrowed from
Georges Canguilhem, was first used by Foucault in his inaugural lecture at the
Collége de France on December 2, 1970.

9. See Fassin (2021), Greenwood (2022), and Parmigiani (2021), among many
studies comparing these practices.

10. French anthropologist Lucien Lévy-Bruhl famously took the position that
the “primitive mind” was fundamentally “irrational” in his 1910 (1985) work, How
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ON THE FRONTISPIECE

“Eustathios, the steadfast.” Yiannis Gigas’s icon-painting frames Tassos Pa-
padopoulos as a saint. His portrait is surrounded by inscriptions stylized
to resemble the epithets and biblical quotations characteristic of Byzantine
iconography—even if, on authentic Byzantine icons, inscriptions usually ap-
pear within scrolls or books rather than pervading the background of the
entire image. This iconography is blended with classical motifs, as Papado-
poulos holds the golden head of Hercules wrapped in the skin of the Nemean
lion. The highlighted text to the left of Papadopoulos reads: o akAovntog
EvotdBiog (Eustathios, the steadfast); here, Papadopoulos’s proper first name,
Eustathios (after Saint Eustache), which could translate as “steadfast,”
“sturdy,” or “stable,” is redoubled by his epithet, “the steadfast.” The high-
lighted text on the right-hand side is his familiar name, Téooog [Tanadomoviog
(Tassos Papadopoulos). The artist, Yiannis Gigas, also known as Yiannis Gi-
gas Thomas, is Greek—not Cypriot—and, among other works, he paints
Greek Orthodox icons and religious murals, some commissioned by churches
in Greece. The artist’s statement for his installation at the 2018 Athens bien-
nale, The Temple of the Indomitables, 20042016, describes the religious and
political resonances of his practice thus: “A recent poll showed that a whop-
ping 98% of Greeks [are] baptized Christian Orthodox and the Church has an
active role in everyday life, politics, even in external affairs. Religious Icon-
making, agiografia (the depiction of the holy), is still taught in the largest
school of fine arts in Greece. Yiannis Gigas is informed by an early Christian,
proto anarchist, school of thought and Christian doctrine. In his daily life, he
paints frescoes and murals in churches, yet in his artistic practice he con-
fronts the orthodox canon with themes and icons of revolutionary heroes



mixed with emblematic cultural and historical figures, from Frank Zappa
to Ernesto Che Guevara. These are the saints, the martyrs, and the idols of
the oppressed and the common folk alike. Iconography is the orthodox
visual pop art, the equivalent of comics. Yiannis Gigas’ icons stand as ar-
chetypes of heroes in a pantheon of patron saints and demigods” (https://anti
.athensbiennale.org/en/artist/gigas.html).

I understand from my communication with the artist that the point of
view of this painting—decidedly situated in Greece and therefore rather
distant from the experience of recursive violence and the context of con-
spiracy attunement in Cyprus that I explore in this book—is to heroize and
sanctify Papadopoulos. In this sense, the painting is an exemplary visual-
ization of the symbolic meaning of the president’s body instigated by the
theft of his remains. Considered in comparative perspective, as a work in a
series comprising Gigas’s alternative pantheon of “indomitables,” this
painting places Papadopoulos in the company of revolutionary and folk
heroes across time and place, expressing a global populism ambiguously
melding right and left political associations.

This image was supplied to me by the artist and is reproduced here with
his permission. I am most grateful to Gigas for his willingness to share his
work with me in the context of this book.
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